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and under certain favourable conditions, becomes the
effect, the seedling or the plant. All effects can be
reduced similarly to their causes, and yet? each time,
the question would arise, "what has caused this
cause?" Thus, we would arrive at an unending
chain and this difficulty is termed in Sanskrit system
of logic as Anavasrha Doshani (Regressiis ad Infiniwrri).
In order to circumvent this absurdity, the God-princi-
ple, the accepted First Cause for the manifested Jagat,
is considered by all schools of philosophy as " Swa-
yambhu" the Uncaused Cause, the Self-caused-Cause
or the Self-born.
But the question of Nachiketas goes even beyond
the God-Principle or the Uncaused. It is accepted
as a cause and a cause has a justification and an exist-
ence only with reference to its effects. But the theme
of enquiry here, it is to be clearly understood, is of
that Principle which is neither a cause nor an effect.
Thus, by this term also the Brahmin boy is en-
quiring of Lord Death for the Nature of the Wit-
nessing Light of Intelligence which is the Knower of
all the causes and effects, Himself being neither the
cause nor the effect. That is to say, the seeker is
questioning that Supreme who is independent of both
becoming and time. This is clear from the next
phrase used.
Lastly, by asking his teacher to explain that
which is neither the past nor the future, the Brahmin
seeker is hungrily asking for instructions upon the
Nature of the Ultimate Reality in us, the Self or the
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